
ISSN (O) 2278-1021, ISSN (P) 2319-5940 IJARCCE 

International Journal of Advanced Research in Computer and Communication Engineering 

Impact Factor 8.102Peer-reviewed & Refereed journalVol. 14, Issue 4, April 2025 

DOI:  10.17148/IJARCCE.2025.14456 

© IJARCCE                This work is licensed under a Creative Commons Attribution 4.0 International License                 392 

Reclaiming Equality: Dr. B.R. Ambedkar’s 

Feminist Vision and the Empowerment  

of Indian Women 
 

Divyang .N. Patel1, Dr. Ranjana C Dholakia2 

Research Scholar (PhD)Reg.No.8682, Department of political science, School of Social Science, Gujarat University, 

Ahmedabad, India1 

Guide, Assistant Professor, Department of political science, School of Social Science, Gujarat University,  

Ahmedabad, India2 

 

Abstract: Dr. B.R. Ambedkar, renowned as the chief architect of the Indian Constitution, was also a pioneering advocate 

for women's rights and gender equality. This paper critically examines Ambedkar's multifaceted contributions to women's 

empowerment in India. It explores his interventions in legislative reforms, constitutional guarantees, and social 

movements. Drawing from his writings, speeches, and political activism, this study argues that Ambedkar’s feminist 

praxis was inseparable from his broader struggle against caste and class oppression. His legacy offers vital insights for 

contemporary discourses on gender equality and social justice in India. 
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I. INTRODUCTION 

 

The discourse on women's empowerment in India is incomplete without acknowledging the intellectual and political 

interventions of Dr. Bhimrao Ramji Ambedkar. A jurist, economist, and social reformer, Ambedkar's feminist vision was 

embedded in his broader commitment to social justice. Unlike many of his contemporaries, Ambedkar viewed the 

question of women’s rights not as an auxiliary concern but as a central aspect of national and social reconstruction. His 

approach to gender justice was both structural and intersectional—rooted in his understanding of how caste, class, and 

patriarchy coalesce to oppress women, particularly Dalit women. 

 

This paper revisits Ambedkar’s contributions to women’s empowerment through a critical examination of his legal 

reforms, political advocacy, and philosophical writings. It also contextualizes his legacy in light of contemporary feminist 

and anti-caste movements in India. 

 

II. AMBEDKAR’S INTELLECTUAL FOUNDATIONS ON GENDER 

 

Ambedkar's early life experiences as a Dalit exposed him to systemic inequalities. His academic pursuits at Columbia 

University and the London School of Economics shaped his understanding of social justice, equality, and human rights. 

Ambedkar's critique of the Hindu social order, particularly the Manusmriti, highlighted the intersectionality of caste and 

gender oppression. He recognized that the subjugation of women was not merely a social issue but was deeply entrenched 

in religious and cultural practices. 

 

In his seminal work, The Annihilation of Caste, Ambedkar emphasized the need to dismantle the caste system to achieve 

true social equality. He argued that caste perpetuated gender inequalities by enforcing rigid social hierarchies and limiting 

women's rights and freedoms. Ambedkar's feminist vision was thus inseparable from his broader critique of caste. 

 

III. AMBEDKAR’S WRITINGS AND GENDER JUSTICE 

 

Ambedkar's writings provide profound insights into his perspectives on gender justice. In The Rise and Fall of Hindu 

Women, he traced the deterioration of women's status in Indian society to the influence of Brahmanical patriarchy. He 

argued that religious texts and practices had systematically marginalized women, reducing them to subordinate roles 

within the family and society. 

https://ijarcce.com/
https://ijarcce.com/


ISSN (O) 2278-1021, ISSN (P) 2319-5940 IJARCCE 

International Journal of Advanced Research in Computer and Communication Engineering 

Impact Factor 8.102Peer-reviewed & Refereed journalVol. 14, Issue 4, April 2025 

DOI:  10.17148/IJARCCE.2025.14456 

© IJARCCE                This work is licensed under a Creative Commons Attribution 4.0 International License                 393 

Ambedkar's public burning of the Manusmriti in 1927 was a symbolic act of resistance against the religious texts that 

justified caste and gender discrimination. This act underscored his commitment to challenging the ideological foundations 

of social inequality. He believed that true emancipation of women required a radical transformation of societal norms 

and values. 

 

IV. LEGISLATIVE REFORMS AND THE HINDU CODE BILL 

 

As India's first Law Minister, Ambedkar introduced the Hindu Code Bill in the Constituent Assembly, aiming to reform 

Hindu personal laws and ensure gender equality. The Bill proposed provisions for women's right to divorce, inheritance, 

and property ownership. However, it faced significant opposition from conservative factions, leading to its eventual 

dilution and Ambedkar's resignation from the Cabinet in 1951. 

 

Despite the setbacks, the Hindu Code Bill marked a significant step towards legal recognition of women's rights in India. 

Ambedkar's efforts laid the groundwork for subsequent legal reforms that sought to address gender disparities in personal 

laws. His unwavering commitment to gender justice, even in the face of political adversity, underscores his role as a 

pioneering feminist thinker. 

 

V. AMBEDKAR AND CONSTITUTIONAL GUARANTEES FOR WOMEN 

 

Ambedkar's role as the Chairman of the Drafting Committee of the Indian Constitution allowed him to embed principles 

of gender equality into the nation's foundational document. Key constitutional provisions reflecting his vision include: 

 

Article 14: Guarantees equality before the law and equal protection of the laws. 

Article 15(3): Empowers the state to make special provisions for women and children. 

Article 16: Ensures equality of opportunity in public employment. 

Directive Principles: Advocate for equal pay for equal work (Article 39(d)) and just and humane conditions of work 

(Article 42). 

 

These provisions reflect Ambedkar's belief that legal and constitutional measures are essential for achieving substantive 

gender equality. He envisioned a society where women could participate fully and equally in all spheres of life. 

 

VI. ENGAGEMENT WITH WOMEN IN THE PUBLIC SPHERE 

 

Beyond legislative reforms, Ambedkar actively encouraged women's participation in social and political movements. He 

organized conferences and meetings to mobilize women and raise awareness about their rights. In 1930, during the 

Kalaram Temple Entry Satyagraha, hundreds of women participated, demonstrating their commitment to social reform. 

Ambedkar also emphasized the importance of education for women's empowerment. He believed that education was a 

critical tool for challenging societal norms and enabling women to assert their rights. His efforts to promote women's 

education laid the foundation for increased female participation in various sectors of society. 

 

VII. AMBEDKARITE FEMINISM AND INTERSECTIONALITY 

 

Ambedkar’s approach to feminism was not abstract or symbolic—it was grounded in the lived experiences of women, 

particularly those from marginalized communities. Unlike mainstream Indian feminism, often critiqued for its upper-

caste and middle-class bias, Ambedkarite feminism is rooted in the intersectionality of caste, class, and gender. 

 

Scholars such as Sharmila Rege have argued that Ambedkar prefigured modern intersectional feminist thought. His 

framework provided a way to understand how Dalit women suffer from multiple forms of oppression. Gopal Guru 

emphasized that Dalit women's experiences must be articulated in their own terms, resisting co-option by dominant 

feminist narratives. 

 

Ambedkar’s vision thus created the intellectual foundation for Dalit feminism. He was one of the few male reformers 

who not only included women in his political vision but also acknowledged the specificity of their struggles. His speeches 

at women's conferences, especially the 1936 Bombay meeting of the Depressed Classes Women’s Conference, reveal his 

insistence on women's self-respect, dignity, and independence. 
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VIII. RELEVANCE IN CONTEMPORARY INDIA 

 

Ambedkar’s feminist legacy remains deeply relevant in contemporary India, especially amid ongoing issues like gender-

based violence, caste atrocities, honour killings, and socio-economic exclusion. Movements like the Bhim Army and 

Dalit Women Fight explicitly invoke Ambedkarite thought in their campaigns. 

 

Educational spaces have also witnessed the rise of Ambedkarite feminist thought. The Ambedkar Students' Association 

(ASA) and similar organizations in Indian universities mobilize students to think critically about the intersections of caste 

and gender. They organize reading groups, conferences, and protests that continue Ambedkar’s mission of intellectual 

awakening and political activism. 

 

Policy-wise, the reservation of seats for women in Panchayati Raj institutions and various scholarship schemes for Dalit 

girls resonate with Ambedkar’s push for affirmative action and education for empowerment. Yet, significant gaps remain 

in ensuring equal access to justice, healthcare, education, and employment. 

 

IX. EXPANDING AMBEDKAR’S FEMINIST PRAXIS: PHILOSOPHICAL DEPTH AND GLOBAL 

RESONANCE 

 

Ambedkar’s vision of gender justice was revolutionary in both scope and substance. He was not content with surface-

level reforms; he insisted on foundational change. In his critique of Manusmriti, Ambedkar denounced it as a text that 

institutionalized both caste and gender subjugation. He famously declared: "Manu is nothing but a defence of the 

privileges of the Brahmins and the suppression of the Shudras and women" (Ambedkar, The Annihilation of Caste). 

 

Ambedkar’s feminist philosophy paralleled early global feminist thinkers, though it emerged independently. Like Mary 

Wollstonecraft, Ambedkar believed that social order could not claim to be just if it subjugated half its population. His 

insistence on women's dignity and agency reflected his radical egalitarianism, and this commitment went beyond formal 

equality to demand substantive justice. 

 

X. MODERN POLICY FRAMEWORKS AND AMBEDKAR’S ENDURING INFLUENCE 

 

Ambedkar’s ideas resonate powerfully in the Indian state’s contemporary efforts at gender justice. Government schemes 

such as ‘Beti Bachao, Beti Padhao,’ ‘Stand-Up India,’ and the reservation of one-third seats for women in Panchayati 

Raj institutions echo his emphasis on legal and educational empowerment. However, gaps between policy and practice 

remain wide, particularly for Dalit women. 

 

According to the National Crime Records Bureau’s 2022 report, crimes against Dalit women have been increasing at an 

alarming rate, with over 12% of all reported rapes in 2021 involving Dalit victims. These statistics underscore the urgent 

need for intersectional approaches to policy-making that recognize the compounded vulnerabilities of caste and gender 

(NCRB 2022). 

 

XI. AMBEDKAR AND THE POLITICAL EMPOWERMENT OF WOMEN 

 

Ambedkar understood that political participation was essential for women’s liberation. In his speech at the Depressed 

Classes Women’s Conference in 1936, he urged: "Learn to be clean. Keep away from vices. Educate your children. Be 

self-reliant. Organize. Agitate." This call emphasized not only personal discipline but political consciousness. 

 

His vision anticipated the later emergence of Dalit women's organizations such as the National Federation of Dalit 

Women (NFDW) and All India Dalit Mahila Adhikar Manch (AIDMAM), which today fight on the frontlines against 

caste-based gender violence. 

 

XII. EDUCATION AND THE TRIPLE BURDEN OF CASTE, CLASS, AND GENDER 

 
Ambedkar considered education the 'weapon of liberation.' For Dalit women, education remains a critical means of 

empowerment. However, data from the Annual Status of Education Report (ASER 2023) shows that dropout rates for 

Dalit girls at the secondary level are still disproportionately high—over 30%—due to poverty, early marriage, and unsafe 

school environments. 
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Shailaja Paik notes, "Dalit women’s access to education is both a site of struggle and a mode of resistance" (Paik 2014). 

The expansion of scholarship schemes and targeted interventions must follow Ambedkar’s egalitarian logic to ensure not 

just access but meaningful participation. 

 

XIII. REVISITING THE HINDU CODE BILL: A LEGACY OF LEGAL MODERNITY 

 
Ambedkar’s Hindu Code Bill, though diluted, laid the conceptual groundwork for gender-just family laws. Modern legal 

frameworks like the Domestic Violence Act (2005), Sexual Harassment of Women at Workplace Act (2013), and 

amendments to inheritance laws carry forward the spirit of his original draft. 

 

Ambedkar wrote, “I measure the progress of a community by the degree of progress which women have achieved” 

(Ambedkar, Writings and Speeches Vol. 17). This guiding principle must remain central to the drafting and evaluation 

of all gender-related legislation in India. 

 

XIV. CONCLUSION: AMBEDKAR’S FEMINIST LEGACY AND THE ROAD AHEAD 

 
As India continues to grapple with patriarchal and caste-based inequities, Dr. Ambedkar’s feminist vision remains a 

torchbearer. The integration of his ideas into school curricula, legal education, and public policy debates is essential to 

cultivate a more equitable society. 

 

His call to "educate, agitate, and organize" remains a revolutionary blueprint for those seeking to transform society. For 

Dalit women and all marginalized genders, reclaiming Ambedkar means asserting voice, dignity, and a rightful place in 

India’s democracy. 

 

Dr. B.R. Ambedkar’s contributions to women’s empowerment were transformative and enduring. His feminist vision 

was not an ancillary project but a fundamental pillar of his broader struggle against caste, class, and religious oppression. 

His emphasis on education, legal reform, constitutional rights, and social transformation placed him ahead of his time. 

Ambedkar’s feminism was intersectional before the term gained currency. It was rooted in the recognition that true 

emancipation could only come by dismantling all systems of domination. His legacy continues to inform and inspire 

contemporary struggles for gender justice, particularly those led by marginalized women. 

 

To reclaim Ambedkar today is to reaffirm a commitment to social equality and imagine a more just future. 
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